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ABSTRACT

Hinduism is often described as a monotheistic religion. Muslim scholars have
examined it through the framework of Islamic Tawhid. Some regard Hinduism as
polytheistic; others argue it contains monotheism. Some suggested that monotheistic
ideas developed gradually within it. Although comparative studies between Hinduism
and Islam have addressed certain aspects of monotheism, they have largely
overlooked a systematic analysis of Pantheism in Hinduism from an Islamic
perspective. Pantheism is commonly understood as the belief that God and the
universe are identical. The central problem of this study concerns the presence of
pantheistic concepts in Hindu scriptures that identify the divine with the universe.
This notion appears to conflict with the monotheistic nature of Hinduism from an
Islamic perspective. Despite numerous studies on monotheistic characteristics of
Hinduism, limited attention has been given to a systematic examination of Hindu
pantheism from an Islamic theological perspective. Therefore, this study analyses the
pantheistic nature of God in Hinduism and evaluates its compatibility with the Islamic
concept of divine oneness. The study finds that Hindu scriptures and Vedantic
philosophies contain significant pantheistic elements that portray Brahman as the
ultimate reality permeating all existence. From the Islamic perspective, these
concepts contradict the doctrine of Tawhid, which affirms God's absolute
transcendence and distinction from creation. Therefore, the study concludes that
Hindu pantheism is fundamentally incompatible with Islamic monotheism, although
both traditions acknowledge a form of divine nearness.
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The Pantheistic Nature of God in Hinduism from an Islamic Perspective

INTRODUCTION

Pantheism is often discussed as a divine presence that can be sensed within the universe.
Scholars defined this belief diversely. OED defines pantheism as “A belief or
philosophical theory that God is immanent in or identical with the universe; the doctrine
that God is everything and everything is God. Frequently with implications of nature
worship or (in a weakened sense) love of nature™

Similarly, in Ahmad Celeba’s words, Pantheism is the doctrine of those who unite
God and the world, and claim that everything is God. It is an ancient doctrine adopted by
Brahmanism, Stoicism, Neo-Platonism, and Sufism.®

L. Reese maintains that pantheism is the belief that God exists in the universe as
a whole. He further distinguishes pantheism from panentheism, which holds that God
includes the universe as part of his being, though not the whole.He further observes that
pantheism is generally monistic, although some forms may appear pluralistic, where the
divine is one of the elements in the world whose function is to animate the different
elements that constitute the world.”

Despite ongoing scholarly debates regarding its scope and meaning, the core
understanding of pantheism remains largely consistent. In pantheism, initially, two basic
components, God and the universe, are discussed from the omnipresent and
transcendental aspects of divine attributes. Therefore, theologians and scholars have
noted that ‘Pantheism’ is a doctrine of religious philosophy. 8 It has several formulations
and descriptions; however, the central idea of this doctrine is ‘all is God, and God is all’.’

METHODOLOGY

This study employs a qualitative research approach, prioritizing depth over statistical
generalization. '© Accordingly, the researcher engages with the data in a more
interpretative and reflective manner, aiming to uncover meaning and context through a
rational analytical lens.

The methodology of this study involves both data collection and data analysis,
structured around two principal methods: The descriptive and comparative methods.

The descriptive method serves for the qualitative analysis by describing and
organizing the collected data systematically. This method is concerned with articulating
the characteristics, classifications, and dimensions of the data, providing a rich, detailed
account of the phenomena under study. The descriptive approach is not limited to surface-
level observations; rather, it probes into the intricacies of the data, aiming to measure and
map out the various components. In doing so, this method helps establish a clear

5 Oxford English Dictionary. “Pantheism (n.), sense 1.” July 2023.
https://doi.org/10.1093/OED/1023271650.

¢ Jamil Celeba, Al-Mu Sjam al-Falsaft, vol. 2, 2nd ed. (Beirut: Dar al-Kutub al-Lubnani, 1982), 569.

7 William L. Reese, “Pantheism,” Encyclopaedia Britannica, July 5, 2024,

https://www.britannica.com/topic/pantheism.

Muhammad Azizul Hoque, "Pantheism in Wordsworth: A Study from the Islamic Perspective,"

International Journal of Islamic Thought 5, no. 1 (2014): 45, https://doi.org/10.24035/1jit.05.2014.005.

9 Alessandro Busani, “Theism and Pantheism in Rumi,” franian Studies 1, no. 1 (Winter 1968): 8-24.
Also, Michael P. Levine, “Pantheism, Ethics and Ecology,” Environmental Values 3 (1994): 121-38.

19 Bruce L. Berg, Qualitative Research Methods for the Social Sciences, 4th ed. (Boston: Allyn and Bacon,
2001), 3ff.
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understanding of what the data represents and sets the stage for further analytical
processes.!!

Complementing the descriptive method is the comparative method, which
introduces an additional layer of analysis by focusing on identifying and examining the
convergence and divergence across various data points or themes .!> Through this
method, the researcher engages in a process of juxtaposition, wherein the collected data
is compared to reveal patterns of similarities and differences.

Through the combined use of these methods, the study aims to deliver a comprehensive
and intellectually rigorous analysis of the pantheistic dimension of Hinduism from the
perspective of Islamic thought, firmly grounded in qualitative research principles.

FINDING AND DISCUSSION
Pantheism in Islamic Theology

The study finds that mainstream Islamic theology rejects pantheism in all its forms. The
doctrine of Tawhid maintains a clear distinction between Allah and His creation. Qur’anic
teachings emphasize that Allah is unique, transcendent, and independent from the
universe. However, some Qur’anic verses refer to divine nearness. Islamic scholars
interpret these verses as referring to Allah’s knowledge, power, and authority rather than
physical presence within creation. Therefore, pantheism is regarded as incompatible with
Islamic monotheism (Tawhid).

Pantheistic Elements in Hindu Scriptures and post-Vedic Philosophical Schools

The investigation highlights that several Hindu scriptures contain and support a
pantheistic understanding of God. Texts from the Rig Veda, Yajur Veda, Upanishads,
Bhagavad Gita, and Vishnu Purana describe Brahman as the ultimate reality that
pervades, sustains, and encompasses all existence. These scriptural descriptions portray
the divine as intimately connected with the universe and, in some texts, as identical with
ultimate reality.

Additionally, the study identifies that pantheistic concepts are most clearly
developed in the Vedantic (post-Vedic) traditions. Advaita Vedanta by Shankara presents
Brahman as the sole reality and regards the world’s multiplicity as an appearance,
reflecting a strong pantheistic tendency. In contrast, Ramanuja’s Visista Advaita and
Madhva’s Dvaita maintain distinctions between God and the world, although both affirm
the dependence of creation upon the divine.

Scholarly Perspectives on Hindu Pantheism

The study finds that scholars differ regarding the origin and extent of pantheism in
Hinduism. Some theologians argue that pantheistic concepts are clearly present in the
Vedas and become more explicit in later Hindu texts. Others maintain that the Vedas
primarily express monotheistic ideas and that pantheistic interpretations emerged

"I Hossain Nassaji, “Qualitative and Descriptive Research: Data Type versus Data Analysis,” Language
Teaching Research 19, no. 2 (February 2015), https://doi.org/10.1177/1362168815572747.

12 Seyed Mojtaba Miri and Zohreh Dehdashti Shahrokh, “A Short Introduction to Comparative Research”
(2019),
https://www.researchgate.net/publication/336278925 A_Short Introduction_to_Comparative_Resear
ch.
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gradually in post-Vedic philosophical developments. Despite these differences, most
scholars acknowledge the significant presence of pantheistic elements within Hindu
religious thought.

Comparative Findings on Pantheism in Islam and Hinduism

The study finds a fundamental theological difference between Islam and Hinduism
regarding the relationship between God and the universe. Islam rejects the identification
of God with creation and emphasizes divine transcendence, whereas Hinduism
incorporates pantheistic concepts that portray the divine as pervading or constituting
reality. However, both traditions affirm a form of divine nearness, though they interpret
it in substantially different ways.

Wahdat al-Wujid in Sufi thought and Pantheism in Hinduism

The findings further reveal that some Sufi scholars, particularly proponents of Wahdat
al-Wujiid, developed interpretations that resemble pantheism by describing all existence
as manifestations of a single divine reality. Despite this conceptual convergence, the two
traditions differ fundamentally: Wahdat al-Wujiid emerged within the Islamic framework
of Tawhid, while mainstream Islamic theology maintains an absolute distinction between
Allah and creation. In contrast, Hindu pantheism is grounded in the metaphysical concept
of Brahman as the all-pervading or constitutive reality of the universe.

Table: Comparative Analysis of Pantheism and Anthropomorphism in Islam and
Hinduism

Summar of Similarity
Sub Topic Islam Hinduism Ay /
Analysis .
Difference
. . Accepts Islam maintains
?gggzs? of R;if}iésism' God pantheistic/monistic||separation. Hinduism
God P and Ii)s distinct, from ideas; God pervades|jexpresses unity||Difference
Universe) creation and identical with|between God and
) the universe. COSMOS.
Sun. moon. carth Natural world mayl||Islam denies divinity
Natural are ,create d, sions be seen as||in nature; Hinduism
Phenomena of God i ot manifestation or||allows divine||Difference
divine ’ expression of one|[presence within
’ God. nature.
Rejection Acceptance makes||Islam safeguards
Theological protects Tawhid||the divine|{monotheism  while
Func tiogn and ensures||laccessible and||Hinduism broadens|Difference
exclusive relatable  through||devotional
worship of Allah.|[forms and presence.|lexperience.
God is near . .
. through God 18 near as all- Both affirm divine P.artllall.y
Divine pervading and as . _||similarity
knowledge, . nearness but explain .
Nearness the  inner  self]|., .. & Partially
power, and||, 7 it differently. .
authority (Atman). difference
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Pantheism and the Fundamental Principle of Tawhid

The findings of this study demonstrate that the doctrine of Tawhid constitutes the primary
theological basis for Islam’s rejection of pantheism. The Qur’an repeatedly emphasizes
the uniqueness, transcendence, and incomparability of Allah. Verses such as: “There is
nothing like unto Him” (Qur’an 42:11) and Siirah al-Ikhlas (112:1-4) establish a clear
ontological distinction between the Creator and creation. The analysis of classical Islamic
sources further reveals that Muslim theologians consistently interpreted verses referring
to divine nearness '3 in a metaphorical rather than literal manner. Al-Tabari'* and Ibn
Kathir ! explained that Allah’s presence “with” creation refers to His knowledge,
authority, and power rather than physical indwelling within the universe.

From an Islamic perspective, one should respect nature and God’s creation;
however, one should not worship the cosmos, nature, and other creations with God. They

are not objects of worship. The Qur’an explicitly states:

13 Al-Quran; 57:4

14 Abii Ja'far Muhammad ibn Jarir al-Tabari, Jami ‘ al-Bayan ‘an Ta 'wil Ay al-Qur’an, vol. 22 (Cairo: Dar

Hijr, 1sted.), 387

15 Isma‘1l ibn ‘Umar Ibn Kathir, Tafsir al-Qur’an al- ‘Azim, vol. 8 (Riyadh: Dar Tayyibah, Ist ed., 1997),

8.
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‘Among His Signs are the Night and the Day, and the Sun and the
Moon. Do not prostrate to the sun and the moon, but prostrate to Allah,
who created them, if it is Him ye wish to serve,.

(Al-Quran 41:37)

Thus, creation serves as a sign pointing to the Creator, and through reflection upon these
signs, one is guided to recognize and remember Allah. As the Qur’an declares:

“Verily! In the creation of the heavens and the earth, and in the
alternation of night and day, there are indeed signs for men of
understanding. Those who remember Allah (always, and in prayers),
standing, sitting, and lying down on their sides, and think deeply about
the creation of the heavens and the earth”

(Al-Quran 3:190-191)

The significance of this finding extends beyond a mere theological disagreement
with pantheism. From an Islamic perspective, preserving the distinction between Creator
and creation serves as the foundation of all religious beliefs and practices. If God were
identified with the universe or considered present within all created things in an
ontological sense, the uniqueness of divine worship would become compromised.
Consequently, Islam regards pantheism not only as a philosophical error but also as a
theological position that may lead to confusion regarding the nature of worship, divine
sovereignty, and human dependence upon God. Therefore, any doctrine that blurs the
distinction between Allah and creation inevitably challenges the foundation of Islamic
theology.

Scriptural Foundations of Pantheism in Vedic and post-Vedic tendencies

The findings reveal substantial textual evidence supporting the existence of pantheistic
concepts within Hindu sacred literature. The Vidas (the highest and most authoritative
source in Hinduism) contain several hymns that suggest pantheistic ideas. for instance in
the Rig veda:

T ua'r%lé'e'm afftg v Tt fes wege: |

Wb 4T 72 A o g6 9 @3 ot |

Teh TQTIsSgYT HiAg Ueh: Al fasrse geqd: |

THaT: HATAS I $1Tedeh a1 3¢ T 997 | 1116

English translation: “Agni is one, though kindled in various ways; one

is the Sun, pre- eminent over all; one Dawn illuminesthis all; one is that
which has become this all.”

Also, in the Yajur Veda :

&4 YRITEREARETaE AT ATEVeTc RIRIvT |

TV AHE AR HHeST TMSTTsFeoTs s el Jaet 14l

16 Rig Veda, 8.58.2.
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SATEIRREIHY A% < qeifsq auf A Sepiegy A7 9 |
S T et ags- 3rEATHRNHA 191"

These hymns are interpreted by Tulsi Ram Sharma as follows:

“Ishvara, the Supreme Soul of the Universe, is the maker of forms from
elements, present in all forms of purity, the universal abode of all,
present in the sky, creator of the universal yajna, present in and on the
earth, holy as a sacred visitor, present in the homes, humans, the best
of things, eternal nature and its law, and in all space, creator of the
waters, stars and planets, giver of the light of eternal knowledge of the
Veda, creator of the clouds, mountains and forests, the very Truth and
Law lItself, and the greatest and highest of existence. You are so vast,
so far, so great, wherever my eye goes. You are life itself. Give me life
and longevity. You join me with you in samadhi. You are the light and
lustre of existence. Give me that lustre. You are Energy Itself. Give me
energy. Ruler and people of the land, you are the arms of the Lord of
Power, creator of virility. I take you both close to Him.” '8

When examining the Upanishad, there appears to be substantial evidence suggesting the
pantheistic characteristic of God in Hinduism. Some of these texts are presented below:

HAgd: WHATFAATFACTLY: T |
EWTesT I FhTIcaT STSaT | ORT aIfey: 11 22 |
TY HIY Y I@ISSTHT o Fehrerd |

3T TIIILT JELAT FaFeHAT FEFHASTATR: 1| ¢ 119

English Translation: And higher than the mighty, one is the unmanifest
and higher than the unmanifest is the Purusha, than the Purusha there is
none Higher. He is the most high. He is the summit of our going.

This is the secret spirit in all creatures and maketh not Himself obvious, yet is He by the
seers of the subtle through a subtle and perfect higher mind. 2° Also;

IdE deHT YSHT dai-as |
HAT: H HGATSANT T g Aleid 9ITd || fo |l

Shankaracharya explains that Brahman alone is the ultimate and all-pervading
reality, while the apparent diversity of the world results from ignorance (avidya). The
distinctions between individuals, objects, and Brahman are merely conditioned by names,
forms, and worldly limitations. He argues that perceiving oneself as separate from
Brahman leads to the cycle of birth and death (samsara). True knowledge is attained by
realizing the identity of the self with Brahman, the one eternal reality.”?!

Also, in chnadogya Upanishad it is clearly mentioned :

7" Yajurveda 10.24-25

Yajurveda, trans. Tulsi Ram (2013), n.p.

19 Katha Upanishad, 1.3.11-12.

20 Aravinda Ghose, trans., The Katha Upanishad (Poona: Ashtekar and Co., 1919), 18.

S. Sitarama Sastri, trans., Katha Upanishad with Shankara’s Commentary (Madras: The India Printing
Works, 1928), https://www.wisdomlib.org/hinduism/book/katha-upanishad-shankara-
bhashya/d/doc145231.html.
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T4 @iedg SEA doatallielid Qled ST |
31U Ge] AT GN FUThR EHeolleh To8T
afd AAd: Ucg 7afd & s Fdld 1| 3.28.2 |

English translation: All this is Brahman. Everything comes from
Brahman, everything goes back to Brahman, and everything is
sustained by Brahman. One should therefore quietly meditate on
Brahman. Each person has a mind of his own. What a person wills in
his present life, he becomes when he leaves this world. One should bear
this in mind and meditate accordingly.?

On the verses of Mundak Upanishad 1/1/6:
TG TAATETAINAATOTATET: AT JUTIoTaTGH |
fore T3] |deTe gy deead Tegadiial aRueafed e Il & |
English translation: That which cannot be perceived, which cannot be
seized, which has no origin, which has no properties, which has neither
ear nor eye, which has neither hands nor feet, which is eternal, diversely

manifested, all-pervading, extremely subtle, and undecaying, which the
intelligent cognized as the source of the Bhutas.”?

Shankaracharya demonstrated this verse. He mentioned that Brahman is beyond
all physical attributes and cannot be perceived by ordinary senses, yet remains eternal and
immutable. He describes Brahman as all-pervading, subtle, and present in all forms of
existence without being limited by them. According to him, Brahman manifests
throughout the universe while remaining free from change, decay, and material
characteristics. Thus, Brahman is the ultimate reality underlying all existence and
transcending all worldly distinctions.?*

Also in Mundaka Upanishad 2.2.11:
SEHACHH ETCSIEH TRHUCHEH GIaTuTeaIaror |
3rerREled I Y sedde favaffe aRkssH |l ¢¢ |

Shankaracarya also elaborated this verse as:
“The statement, Brahman alone the light of lights is true and that all else is only its
modification, a matter of speech is a mere name and falsehood first made and logically
demonstrated at length (afterward) is affirmed again as a conclusion by this mantra. That
which is before us and which, in the eyes of the ignorant, appears to be not Brahman is
certainly Brahman. Similarly what is behind us; so, that to the south; so, that to the north;
so, that below, and that above and all that is extended everywhere in the form of effect,
appearing otherwise than Brahman and possessed of name and form. Why say much? All
this vast universe is Brahman certainly. All perception otherwise than as Brahman is

22 Swami Lokeswarananda, trans., Chandogya Upanishad (English Translation) (Kolkata: Ramakrishna

Mission Institute of Culture, n.d.), https://www.wisdomlib.org/hinduism/book/chandogya-upanishad-
english/d/doc239005.html (accessed on March 12, 2026).

23 S. Sitarama Sastri, trans., Mundaka Upanishad with Shankara’s Commentary (Madras: The India
Printing Works, 1928), 100, https:/www.wisdomlib.org/hinduism/book/mundaka-upanishad-shankara-
bhashya/d/doc145080.html (accessed March 19, 2024).

2 Ibid
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mere ignorance, just as the perception of a serpent in a rope. The Vedas declare that the
one Brahman alone is really true.”?
These quotes from several Upanishads demonstrate various forms of Hindu
pantheism.
Additionally, examining secondary or more recent sacred Hindu sources reveals that
they also affirm Hinduism's pantheistic tenets. Some of these evidences are presented
with English translation below:
e BhagavatGita

31E TIET I37aY F: TS Tdoid |
STcl HeaT #7ofed AT g7 saHAT=aaT: || 8|
English translation: I am the origin of all creation. Everything proceeds

from Me. The wise who know this perfectly worship Me with great faith
and devotion.?’

While commenting on the verse:

HRIATETAT Fopfd faefar & o |

STt FeTaTeT I3 Uil S| 58
Shankaracharya demonstrated the relationship between God, the soul, and the universe in
Hindu philosophy, particularly addressing the concepts of dualism and non-dualism. He
critiques the non-dualistic view that the soul is identical to God, which would imply
multiple gods. Instead, he supports the dualistic perspective where the soul is a distinct
part of God’s spiritual energy, yet still connected to the divine. Through references to
scriptures like the Vishnu Puran and teachings of Hindu thinkers, Shankaracharya asserts
that while God is the supreme, all-pervading entity, there is a coexistence of unity and
diversity within creation. God, souls, and matter are seen as distinct entities, each with
different properties, with God being the sentient source of all. Ultimately, he maintained
that God and the soul are both one and separate, embodying a complex relationship of
unity and difference.?

Pantheistic concepts of Hinduism and the manifestation of God in Hinduism are

further explained and classified in the Vishnu Purana as follows:

&d U FEAVRETET 7 AHAA = |
ENIETESRY o FacIsaafedd Il 93

& I e A &K Fafag St
TheRITEATEIIAGAIET TAEATROT 2|

T SEAUT: ATFACIAGHTE S ST Il 98
AT H gl cdGSEcaeaeqdTA T |
SAICEATHENS Fed deaededeasH3 faedd |1 9b
SEATISUIRIAT SEATUTAT SEARFAL: |

S. Sitarama Sastri, trans., Mundaka Upanishad with Shankara’s Commentary (Madras: The India
Printing Works, 1928), 151-152, https://www.wisdomlib.org/hinduism/book/mundaka-upanishad-
shankara-bhashya/d/doc145120.html (accessed March 19, 2026).

%6 Bhagavad Gita, 10.8

27 https://www.holy-bhagavad-gita.org/chapter/10/verse/8

2 Bhagavad Gita, 7.5 (English translation: Such is My inferior energy. But beyond it, O mighty-armed
Arjun, I have a superior energy. This is the jiva Shakti (the soul energy), which comprises the embodied
souls who are the basis of life in this world. ) https://www.holy-bhagavad-gita.org/chapter/7/verse/5
https://www.holy-bhagavad-gita.org/chapter/7/verse/5

29
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TR AT AAF AT GeTleaEdd: Il 3¢

oIl HeJSAT: TRIAT FITITETEIT: |

el gAY FaTICHTCIETT ||

English Translation: “ There are two states of this Brahma', one with,
and one without shape; one perishable, and one imperishable; which are
inherent in all beings. The imperishable is the supreme being; the
perishable is all the world. The blaze of fire burning on one spot diffuses
light and heat around, so the world is nothing more than the manifested
energy of the supreme Brahma: and in as much as, Maitreya. as the light
and heat are stronger or feebler as we are near to the fire, or far off from
it, so the energy of the supreme is more or less intense in the beings that
are less or more remote from him. Brahma. Visnu and Siva are the most
powerful energies of god; next to them are the inferior deities, then the
attendant spirits, then men, then animals, birds, insects, and vegetables;
each becoming more and more feeble as they are farther from their
primitive source. In this way, illustrious Brahman, this whole world,
although in essence imperishable and eternal, appears and disappears,
as if it were subject to birth and death.”!

In summary, the above-cited Hindu texts indicate a pantheistic concept of God,
where the divine is both the source of the world and its essential reality. God is seen as
present in all existence, ultimately representing the only true reality, with everything else
deriving from Him.

Another part of this study reveals that pantheistic concepts become more
systematic and philosophically developed within the Vedantic schools. While the Vedas
and Upanishads contain foundational ideas, it was the Vedantic philosophers who
transformed these ideas into comprehensive theological systems.

Among Vedantic schools, Advaita Vedanta represents the clearest expression of
pantheistic thought. Shankara's assertion that Brahman alone is ultimately real and that
multiplicity is merely apparent effectively dissolves the distinction between God and the
universe. Shankara’s Advaita (non-dualism) holds that Brahman alone is the ultimate
reality and is characterized as attributeless (Nirguna). Nevertheless, at the level of
appearance, he asserts that what appears to exist is a multiplicity of physical objects and
persons and a Personal God until we get to the distinction between appearance and reality.
So, according to Shankara, Brahman is the transcendent essence of the universe. He
espouses that individuals are not different from Brahman, and the apparent multiplicity
of the world is an illusion. Therefore, nothing exists in reality except God alone. This
perspective of Shankara inherently carries pantheistic elements as it identifies the divine
with the entirety of existence.

Ramanuja’s Visista Advaita (qualified non-dualism) maintains that if there is a
world other than God, then the world depends on God but not God on the world. He also
holds that the world is in the body of God, in the sense that God can affect a part of the
world without having to do so by affecting some other part of it.*?

30 Vishnu Purana, 1.22.55-59

31 Horace Hayman Wilson, trans.. The Vishnu Purdn: A System of Hindu Mythology and Tradition, vol. 2
(London: Triibner & Co., 1865), 92, https://www.wisdomlib.org/hinduism/book/vishnu-purana-
wilson/d/doc115958.html.

32 Keith E. Yandell, Philosophy of Religion (London: Routledge, 1999), 102.
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In contrast, Madhva’s Dvaita Vedanta, or unqualified dualism norm, refuses that
the world is the body of God, claiming that if this is the case, then God must rely on the
world for his existence and actions. Thus, Madhva disagrees with Ramanuja on the notion
of God’s Body.**

Therefore, while Shankara’s view aligns closely with pantheism by identifying all
existence with Brahman, Ramanuja and Madhva are in a similar position that affirms a
dependent relationship of the world on God without equating the two. 3

In this framework, individual selves, the material world, and all forms of existence are
ultimately manifestations of the same divine reality.

The significance of this finding lies in demonstrating that pantheism in Hinduism
is not merely a poetic or symbolic expression. Rather, it constitutes a coherent
metaphysical doctrine supported by post-Veda philosophical reasoning. At the same time,
the findings reveal significant diversity within Hindu thought, as early Vedic Hinduism
appears to differ from later Hindu philosophical traditions in its understanding of
pantheism. While pantheistic concepts are less explicit in the earliest sources, they
become more pronounced and systematically developed in the Upanishads and Vedantic
schools.

Scholarly views on Hindu Pantheism

The findings reveal that scholars do not share a unanimous position regarding the
existence and origin of pantheism in Hinduism. Therefore, the pantheistic nature of
Hinduism has been a subject of considerable scholarly debate among both Eastern and
Western researchers.

Further, scholars and theologians have diverse views on the pantheistic quality of
the Hindu religion. Many argue that the Vedas- the highest and earliest Hindu sources-
do not clearly teach pantheism, suggesting instead that such ideas developed later in the
post-Vedic era. K.S. McDonald, for instance, maintains that there is no distinct teaching
of pantheism in the hymns of the Veda.®
Similarly, in an argument on pantheism, G.C. Narang argues that pantheistic
interpretations were later used to reconcile the apparent plurality of gods by presenting
them as manifestations of a single supreme reality, while the general tone of the Vedas
does not strongly support pantheism. 3¢

Argam Raees also explored the pantheistic concept of the Vedas. He concludes
that the Vedas were free of any evidence of pantheism. He further defended his position
on some hymns that somehow indicate the pantheistic attribute of God in Hinduism. He
concluded that the meanings of these Vedic hymns are vague and general. Rather than
signifying pantheism, it is more likely that these hymns point to the monotheistic
characteristic of the creature out of his plurality. Furthermore, he believes that hymns
with a stronger pantheistic message are uncommon and were probably added to or
composed in the Vedas later due to their nature and tone. 3’

In contrast, Abu Bakar Zakariya provided several examples drawn from various
Hindu scriptures that unequivocally demonstrate pantheism in the Vedas. In addition,

33 Ibid.

3 Ibid.

35 K. S. McDonald, Vedic Religion, 2nd ed. (London: James Nisbet and Co., 1881), 28.

36 G. C. Narang, Message of the Vedas, 2nd ed. (Lahore: New Book Society, 1946), 45.

37 Argam Ra’ts Ra’isuddin, Mawgqif al-Vedas min al-Ulihiyyah: ‘Ard wa Nagd (PhD diss., Islamic
University of Medina, Faculty of Da‘wah and Theology, 2018).288-337
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Abu Bakar maintained that the Vedas contain an early presentation of the well-established
concept of pantheism, as found in the Upanishads and other later sources of Hinduism?3.

Furthermore, to bolster the aforementioned claim, K.S. McDonald mentioned that
there are two or three mantras that may have demonstrated pantheism. ¥

While discussing the Vedic Gods, Will Durant commented:

“This is one value of the Vedas to us that through them we see religion in the
making and can follow the birth, growth, and death of gods and beliefs from animism to
philosophic pantheism, and from the superstition of the Atharva-Veda to the sublime
monism of the Upanishad.”*°

In this statement, Will Durant mentioned that the Vedas approve of philosophic
pantheism. However, in general, scholars verify the pantheistic quality of Hinduism.

Further, while talking about the characteristics of the creator and the creation in
Hinduism, Al-Biruni went on to show that Hindus hold that everything is god and the
First Cause is the only source of real existence. Thus, Al-Biruni opines that due to this
reason, Hindus believe that all creation (ie, land, water, fire, air, etc.) is sacred and holy.*!
Similarly, Ahmad Celeba notes that Brahmins believe that Brahma is the universal truth,
and the soul of the world.” #?

These findings are noteworthy because they challenge the widespread assumption
that Hinduism can be adequately described solely as a monotheistic tradition.** While
many Hindu scholars emphasize the existence of a single supreme reality, the nature of
that reality differs considerably from the monotheistic conception found in Islam. The
scriptural evidence indicates that the divine is often portrayed not merely as the creator
of the universe but as the very substance or essence underlying all existence.

Also, these findings partially explain why some scholars have classified Hinduism
as simultaneously monotheistic, monistic, and pantheistic. The complexity arises because
Hindu texts frequently combine descriptions of a supreme divine reality with expressions
of divine immanence throughout the cosmos. Therefore, this study suggests that
pantheism is not a marginal or secondary aspect of Hindu theology but rather an important
component of its philosophical and religious worldview.

Comparative Findings on Convergence and Divergence

A comparative examination of Islam and Hinduism reveals a fundamental theological
difference concerning the relationship between God and the universe. While Islamic
theology maintains a strict distinction between the Creator and creation and emphasizes
divine transcendence, Hindu thought, especially post-Vedic philosophical texts, often
incorporates pantheistic concepts that portray the divine as pervading or constituting
reality. Nevertheless, both traditions acknowledge a form of divine nearness, although
they differ considerably in their interpretation and theological implications.

A comparative analysis also finds that the concept of divine nearness constitutes both
a point of similarity and a point of difference between Islam and Hinduism. Both
traditions reject the notion of a distant or uninvolved deity. Both affirm that God is related

38 Abi Bakr Muhammad Zakariyya, al-Hindiisiyyah wa Ta aththur Ba'd al-Firaq al-Islamiyyah biha

(Beirut: Dar al-Awraq al-Thaqafiyyah, 1432 AH), 506-535

3 McDonald, Vedic Religion, 28.

40 Will Durant, The Story of Civilization (New York: Simon and Schuster, 1954), chap. XIV, 403.

41 Muhammad ibn Ahmad al-Birini, Tahqiq Ma li-I-Hind min Magqiillah Magbilah fi al-‘Aql aw
Mardhiilah (Hyderabad: Da’irat al-Ma ‘arif al- ‘Uthmaniyyah, 1958), 30.

42 Jamil Celeba, AI-Mu jam al-Falsafi, vol. 2, 2nd ed. (Beirut: Dar al-Kutub al-Lubnani, 1982), 569.

4 Asad Ibrahim et al., “The Monotheistic Characteristics of Hinduism from The Perspective of Selected
Muslim Scholars,” Afkar Vol. 26 No. 1 (2024): 189-220
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to creation and actively sustains the universe. However, the basis of this relationship
differs significantly. In Islam, divine nearness is understood through Allah’s knowledge,
power, mercy, and providence.* According to (Al-Quran 41:37), Allah remains distinct
from creation while exercising complete authority over it. In Hindu pantheistic traditions
(Rig Veda, 8.58.2; Yajurveda 10.24-25), divine nearness often takes the form of
ontological presence, where Brahman is understood as existing within all things or
constituting the ultimate reality behind them.

This distinction has profound theological implications. The Islamic understanding
preserves divine transcendence while affirming divine involvement in the world. The
Hindu pantheistic understanding emphasizes divine immanence and unity with existence.
Consequently, the same language of “divine nearness” conceals fundamentally different
metaphysical assumptions.

Wahdat al-Wujid in Sufi thought and Pantheism in Hinduism

A general analysis of the pantheistic nature of Hinduism from an Islamic perspective
reveals a fundamental theological divergence between Islam and Hinduism concerning
the relationship between God and the universe. While Islamic theology consistently
maintains a clear distinction between the Creator and creation, some Sufi scholars
developed the doctrine of Wahdat al-Wujiid (unity of being), a concept that has frequently
been compared to pantheism. Linguistically, Wahdat al-Wujiid is derived from the Arabic
words wahdah (unity) and wujiid (being), and together they denote the "unity of being"
or "unity of existence.*

According to the Wahdat al-Wujtid doctrine, all creations are the only manifestation
of the singular reality. This term illustrates that whatever exists in the universe is one or
the other aspect of a single divine reality. Therefore, it suggests that everything in
existence represents aspects or expressions of one divine essence, and that the multiplicity
observed in the world is merely the outward appearance of that singular reality, which is
perceived through its manifestations in creation.*6

Mohammad Azizul Hoque described the pantheistic view of Sufism:

“Likewise, some sufis and Muslim mystics have merged the concept of
oneness/monotheism (tawhid) with the concept of pantheism. According to them, God's
existence is the existence of all created things. Among them, Ibn al-’Arabi is of great
fame. He believes, ‘Everything that exists is a part of and a manifestation of the Oneness
of God. Humans are part of God. The idea of a separate self is the result of ignorance’
(Islamic Pantheism).”*’

Additionally, certain Qur’anic verses have been cited by proponents of Wahdat
al-Wujiid as supporting this interpretation, for example:
‘Wheresoever you turn, there is the face of God’ (2:115)

Also, another verse is cited to reinforce this view:
‘He is with you, wherever you are...” (57:4)

4 Abii Ja‘far Muhammad ibn Jarir al-Tabari, Jami ‘ al-Bayan ‘an Ta 'wil Ay al-Qur’an, vol. 22 (Cairo: Dar

Hijr, 1st ed.), 387, also, Isma ‘il ibn ‘Umar Ibn Kathir, Tafsir al-Qur an al- ‘Azim, vol. 8 (Riyadh: Dar
Tayyibah, 1st ed., 1997), 8.

4 See: Umi Sumbulah, “Ibn Arabi’s Thought on Wahdah al-Wujiid and Its Relevance to Religious
Diversity,”  Ulumuna:  Journal  of  Islamic  Studies 20, no. 1 (2016): 56,
https://doi.org/10.20414/ujis.v20i1.793

46 See; MuhyT al-Din Ibn ‘Arabi, AI-Futithat al-Makkiyyah (Beirut: Dar al-Kutub al-‘Tlmiyyah, n.d.), 15.,

Also; MuhyT al-Din Ibn ‘Arabi, Fusiis al-Hikam (Iran: Al-Maktabah al-Zahra’, n.d.), 52

Muhammad Azizul Hoque, “Pantheism in Wordsworth: A Study from the Islamic Perspective,”

International Journal of Islamic Thought 5, no. 1 (2014): 50, https://doi.org/10.24035/1jit.05.2014.005.
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However, the misinterpretation of these verses has led some Sufis to believe that
Allah has transcendental as well as immanent aspects. Also, he is manifested in but also
extends beyond the material universe.

Ibn Arabi clarifies the idea of these verses as:

“Everything is perishing except His Face; that is, there is no existent
but He, nor existence to other than He, so that it should require to perish
and His Face remains; that is, there is nothing except His Face: then
whithersoever, ye turn here is the Face of God”.*®

A group of Sufi scholars assumes that God is present in all things. They believe
that even their own bodies are nothing but God’s manifestation. Some clear aspects of
this idea can be observed in Ibn Arabi’s writing, where he discussed self-identity and
God. He demonstrated that the existence of anything in this universe is nothing but the
existence of God only, he says:

“And when this secret is revealed to thee thou understand that thou art
not what is beside God and that thou art thine own end and thine own
object in thy search after thy lord, and that thou dost not require to
cease to be, and that thou hast continued and wilt continue without
when and without times, as we mentioned above. And thou seets all
thine action to be His actions, and all His attributes to be thine
attributes. Thou seets thine outward to be His outward and thine inward
to be His inward, and thy first to be His first and thy last to be His last,
without doubting and without wavering. And thou seets thine attributes
to be His attributes and thine essence, without thy becoming Him or His

becoming thee, either in the greatest or least degree.”.

Similarly, another Sufi, al-Hallaj, expressed comparable ideas in his poetry,
suggesting a unity between the human and the divine. He says:
‘I am He whom I love,
and He whom [ love is I,

We are two souls dwelling in one body,
If thou seest me, thou seets Him,>°

It is also observed that some Indian Sufis inherit a pantheistic conception of divine
unity, Haque mentioned:
‘In the course of time, this pantheistic conception was fully developed in the hands of the
Indian Sufis, and before the completion of two or three centuries, it became so loose that
it went far beyond the ordinary limit of toleration, necessitating a regular reformatory
movement. It is interesting to note here that the unity of the Godhead, as well as the
pantheistic view of this unity, was an old thing in Indian philosophy, which also formed
a background of Indian Sufism®!

4 Muhyl al-Din Ibn ‘Arabi, 4l-Risalah al-Wujidiyyah (Treatise on Being) (Beirut: Dar al-Kutub al-
‘Tlmiyyah, 1st ed., 2004), 37-38.

4 1Ibid, p.37

50 Al-Husayn ibn Mansiir al-Hallaj, Diwan al-Hallaj, collected and compiled by Louis Massignon, n.d.,

26.

Muhammad Azizul Hoque, “Pantheism in Wordsworth: A Study from the Islamic Perspective,”

International Journal of Islamic Thought 5, no. 1 (2014): 51, https://doi.org/10.24035/1jit.05.2014.005.
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To support his argument, Haque quoted Abdul Karim Jily, who suggested that all
existence reflects the essence of God. Jily says:

‘His attributes, name, and sign—all these, which exist, are the very essence, and Allah is
a component whole.”*?

Moreover, some Sufi scholars believe that there is no distinction between
phenomena and God. Thus, good and bad that come to sight is He, Bu’aly Qalander says:
‘Whatever comes to sight, good or bad,

Is the essence of the Reality, O the unaware

It is deduced from the previous discussion that Sufi philosophers have a different
view on the said issue; nevertheless, it seems that Islam denounces pantheism in all
respects. The rationale behind this is the monotheistic nature of Islam, which is contrary
to all versions of pantheism.

This analysis reveals notable similarities between the Sufi doctrine of Wahdat al-
Wujiid and the pantheistic concepts found in Hinduism, particularly in the Upanishads
and Advaita Vedanta philosophy. Both traditions emphasize a single ultimate reality
underlying all existence and view the multiplicity of the world as a manifestation of that
reality. This similarity is further reflected in the writings of Ibn “Arabi, al-Hallaj, and
certain Indian Sufis who described creation as a manifestation of the divine reality.

However, important differences remain between the two traditions. Wahdat al-
Wujid developed within an Islamic framework that affirms Tawhid, prophecy, and divine
revelation. On the other hand, Hindu pantheism is grounded in the metaphysical concept
of Brahman as the ultimate essence of the universe. Moreover, mainstream Muslim
theologians rejected pantheistic interpretations and maintained a clear distinction between
Allah and creation based on Qur’anic teachings such as “There is nothing like unto Him”
(Qur’an 42:11). In contrast, pantheistic and monistic interpretations became integral
components of Vedantic scriptures as well as in several Hindu philosophical schools,
particularly Advaita Vedanta. Therefore, despite certain conceptual similarities regarding
divine unity and existence, their theological foundations and doctrinal implications
remain fundamentally different.

1°53

CONCLUSION

The central idea underlying pantheism is summarized in the phrase “all is God, and God
is all,” which captures its essential claim of absolute unity between the divine and the
cosmos. A comparative analysis of pantheism in Islam and Hinduism reveals divergence
in theological foundations. Islam fundamentally rejects the identification of God with the
universe. The doctrine of Tawhid requires a clear ontological distinction between Allah
and His creation. Certain Sufi thinkers introduced ideas resembling pantheism, such as
Wahdat al-Wujud, but mainstream Islamic theology does not accept these interpretations.
Also, the Qur’anic verses suggesting divine nearness are interpreted metaphorically,
referring to God’s knowledge, power, and authority rather than physical presence. Thus,
pantheism contradicts Islamic monotheism, which insists that God is separate,
independent, and not identical with the cosmos.

In Hinduism, however, pantheism emerges as a significant theological dimension,
especially in the Upanishadic and later philosophical traditions. Many Hindu texts

52 Ibid, p.51. Also see: ‘Abd al-Karim ibn Ibrahim al-Jili, Al-Insan al-Kamil fi Ma ‘rifat al-Awakhir wa-
al-Awa’il (Egypt: Maktabat Muhammad ‘Al1 Subayh wa-Awladih, n.d.), 1:7-8.

53 Muhammad Azizul Hoque, “Pantheism in Wordsworth: A Study from the Islamic
Perspective,” International Journal of Islamic Thought 5, no. 1 (2014): 51,
https://doi.org/10.24035/1jit.05.2014.005.
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describe God as all-pervading and identical with the universe. Statements such as “all this
is Brahman” indicate that everything originates from the divine, exists within, and returns
to Him too. This reflects a pantheistic or monistic understanding in which God is not
separate from the world. Therefore, while Islam rejects pantheism to preserve the
separation between God and creation, Hinduism incorporates pantheistic elements to
express the unity of the divine with the world, emphasizing one ultimate reality
manifested throughout existence.

Another contrast lies in the purpose and function of these doctrines. In Islam, the
rejection of pantheism is deeply rooted in the preservation of Tawhid (the absolute
oneness and uniqueness of Allah). This has direct implications for worship, as it
guarantees that all acts of devotion are directed exclusively toward the Creator rather than
any aspect of creation. Thus, the rejection of Pantheism functions as a protective
mechanism that preserves the purity of faith and maintains a disciplined, monotheistic
framework of worship and belief.

On the other hand, Hinduism employs pantheism as a theological tool that makes
the divine more accessible and experientially meaningful to human beings, according to
Hindu scholars. Pantheistic tendencies in Hindu thought allow believers to perceive the
divine as present in all aspects of existence, from nature to the inner self (Atman).
Consequently, pantheism in Hinduism serves to expand how the divine can be
understood, approached, and worshipped. Therefore, in Hinduism, the pantheistic idea
serves to make the divine accessible and relatable, allowing multiple pathways to
understanding and worshiping God.

At the same time, a partial similarity can be observed in Islam and Hinduism as
both acknowledge a form of divine nearness. Islam affirms that Allah is close to His
creation through His knowledge, power, and authority, while maintaining His absolute
transcendence and incomparability. Similarly, Hinduism expresses divine nearness by
describing Brahman as present within the universe and as the inner self (Atman) of all
beings. In this sense, both traditions recognize that God is not distant from creation, but
related to it in some manner.

However, the difference lies in how this nearness is understood. Islam interprets
divine nearness without accepting pantheism, maintaining a strict distinction between
Creator and creation. Hinduism, on the other hand, often expresses divine nearness
through pantheistic ideas, where God is physically present in various forms and permeates
the cosmos. The comparison, therefore, highlights a limited similarity in affirming divine
proximity, but a decisive difference in theological interpretation and doctrinal acceptance.

80



Al-Basirah Volume 16, No 1, pp. 65-82, Jun 2026

REFERENCES

Al-Birtint, Muhammad ibn Ahmad. Tahqiq Ma li-I-Hind min Magilah Magbulah fi al-
‘Aql aw Mardhiilah. Hyderabad: Da’irat al-Ma‘arif al- Uthmaniyyah, 1958.
Al-Hallaj, al-Husayn ibn Mansiir. Diwan al-Hallaj. Collected and compiled by Louis
Massignon. n.d.

Al-Jili, ‘Abd al-Karim ibn Ibrahim. Al-Insan al-Kamil fi Ma rifat al-Awakhir wa-al-
Awa’il. Egypt: Maktabat Muhammad ‘Alr Subayh wa-Awladih, n.d.

Al-Tabari, Abii Ja‘far Muhammad ibn Jarir. Jami* al-Bayan ‘an Ta wil Ay al-Qur’an.
Cairo: Dar Hijr.

Berg, Bruce L. Qualitative Research Methods for the Social Sciences. 4th ed. Boston:
Allyn and Bacon, 2001.

Bhagavad Gita.

Busani, Alessandro. “Theism and Pantheism in Rumi.” Iranian Studies 1, no. 1 (Winter
1968): 8-24.

Celeba, Jamil. 4I-Mu jam al-Falsafi. Vol. 2. 2nd ed. Beirut: Dar al-Kutub al-Lubnant,
1982.

Durant, Will. The Story of Civilization. New York: Simon and Schuster, 1954.

Ghose, Aravinda, trans. The Katha Upanishad. Poona: Ashtekar and Co., 1919.

Hoque, Muhammad Azizul. “Pantheism in Wordsworth: A Study from the Islamic
Perspective.” [International Journal of Islamic Thought 5, no. 1 (2014).
https://doi.org/10.24035/1jit.05.2014.005.

https://www.holy-bhagavad-gita.org/chapter/10/verse/8

https://www.holy-bhagavad-gita.org/chapter/7/verse/5

Ibn Kathir, Isma‘1l ibn ‘Umar. Tafsir al-Qur an al- ‘Azim. Riyadh: Dar Tayyibah, 1997.

Ibn ‘Arabi, Muhyt al-Din. Al-Futithat al-Makkiyyah. Beirut: Dar al-Kutub al-‘Ilmiyyah.
n.d

. Al-Risalah al-Wujidiyyah (Treatise on Being). Beirut: Dar al-Kutub al-

‘IImiyyah, 2004.

. Fusiis al-Hikam. Iran: Al-Maktabah al-Zahra'. n.d.

Ibrahim, Asad, Khadijah Mohd Khambali (@ Hambali, Alwani Ghazali, and Azmil Zainal
Abidin. “Monotheistic Characteristics of Hinduism from the Perspective of
Selected Muslim Scholars: A Comparative Review.” Afkar: Jurnal Akidah dan
Pemikiran Islam 26, no. 1 (2024): 245-276.
https://doi.org/10.22452/afkar.vol26n01.8.

Katha Upanishad.

Lokeswarananda, Swami, trans. Chandogya Upanishad (English Translation). Kolkata:
Ramakrishna Mission Institute of Culture, n.d.
https://www.wisdomlib.org/hinduism/book/chandogya-upanishad-
english/d/doc239005.html (accessed August 12, 2024).

McDonald, K. S. Vedic Religion. 2nd ed. London: James Nisbet and Co., 1881.

Michael P. Levine, “Pantheism, Ethics and Ecology,” Environmental Values 3 (1994):

121-38.
Miri, Seyed Mojtaba, and Zohreh Dehdashti Shahrokh. “A Short Introduction to
Comparative Research.” 2019.

https://www.researchgate.net/publication/336278925 A_Short Introduction_to C
omparative_Research
Narang, G. C. Message of the Vedas. 2nd ed. Lahore: New Book Society, 1946.

81


https://doi.org/10.24035/ijit.05.2014.005
https://www.holy-bhagavad-gita.org/chapter/10/verse/8
https://www.holy-bhagavad-gita.org/chapter/7/verse/5
https://doi.org/10.22452/afkar.vol26no1.8
https://www.wisdomlib.org/hinduism/book/chandogya-upanishad-english/d/doc239005.html
https://www.wisdomlib.org/hinduism/book/chandogya-upanishad-english/d/doc239005.html
https://www.researchgate.net/publication/336278925_A_Short_Introduction_to_Comparative_Research
https://www.researchgate.net/publication/336278925_A_Short_Introduction_to_Comparative_Research

The Pantheistic Nature of God in Hinduism from an Islamic Perspective

Nassaji, Hossein. “Qualitative and Descriptive Research: Data Type versus Data
Analysis.” Language Teaching Research 19, no. 2 (February 2015).
https://doi.org/10.1177/1362168815572747.

Oxford English  Dictionary.  “Pantheism (n.), sense 1.” July 2023.
https://doi.org/10.1093/OED/1023271650.

Ra’tsuddin, Arqgam Ra’is. Mawgqif al-Vedas min al-Ulihiyyah: ‘Ard wa Nagd. PhD diss.,
Islamic University of Medina, Faculty of Da‘wah and Theology, 2018.

Reese, William L. “Pantheism.” Encyclopaedia Britannica. July 5, 2024.
https://www.britannica.com/topic/pantheism.

Rig Veda,

Sastri, S. Sitarama, trans. Katha Upanishad with Shankara’s Commentary. Madras: The
India Printing Works, 1928. https://www.wisdomlib.org/hinduism/book/katha-
upanishad-shankara-bhashya/d/doc145231.html.

. Mundaka Upanishad with Shankara’s Commentary. Madras: The India Printing
Works, 1928. https://www.wisdomlib.org/hinduism/book/mundaka-upanishad-
shankara-bhashya/d/doc145080.html.

Sumbulah, Umi. “Ibn Arabi’s Thought on Wahdah al-Wujtd and Its Relevance to
Religious Diversity.” Ulumuna: Journal of Islamic Studies 20, no. 1 (2016).
https://doi.org/10.20414/ujis.v2011.793.

Tulsi Ram, trans. Yajurveda, 2013, n.p.

Urquhart, W. S. Pantheism and the Value of Life with Special Reference to Indian
Philosophy. PhD diss., University of Aberdeen, 1919. London: The Epworth Press.

Vishnu Purana

Wilson, Horace Hayman, trans. The Vishnu Puran: A System of Hindu Mythology and
Tradition. Vol. 2. London: Triibner & Co., 1865.
https://www.wisdomlib.org/hinduism/book/vishnu-purana-
wilson/d/doc115958.html.

Yandell, Keith E. Philosophy of Religion. London: Routledge, 1999.

Zakariyya, Abu Bakr Muhammad. A/-Hindiusiyyah wa Ta aththur Ba'd al-Firaq al-
Islamiyyah biha. Beirut: Dar al-Awraq al-Thaqafiyyah, 1432 AH.

82


https://doi.org/10.1177/1362168815572747
https://doi.org/10.1093/OED/1023271650
https://www.britannica.com/topic/pantheism
https://www.wisdomlib.org/hinduism/book/katha-upanishad-shankara-bhashya/d/doc145231.html
https://www.wisdomlib.org/hinduism/book/katha-upanishad-shankara-bhashya/d/doc145231.html
https://www.wisdomlib.org/hinduism/book/mundaka-upanishad-shankara-bhashya/d/doc145080.html
https://www.wisdomlib.org/hinduism/book/mundaka-upanishad-shankara-bhashya/d/doc145080.html
https://doi.org/10.20414/ujis.v20i1.793
https://www.wisdomlib.org/hinduism/book/vishnu-purana-wilson/d/doc115958.html
https://www.wisdomlib.org/hinduism/book/vishnu-purana-wilson/d/doc115958.html

